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the Holy Spirit

WHAT IS THE HOLY SPIRIT?

The Holy Spirit as a dove by Gian Lorenzo Bernini, c.1660, in the apse of St.Peter’s Basilica
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PARAPHRASE OF 9TH CENTURY LATIN HYMN
VENI CREATOR SPIRITUS
Come, Holy Ghost, our souls inspire,
and lighten with celestial fire.
Thou the anointing Spirit art,
who dost thy sevenfold gifts impart.
Thy blessed unction from above
is comfort, life, and fire of love.
Enable with perpetual light
the dullness of our blinded sight.
Anoint and cheer our soiled face
with the abundance of thy grace.
Keep far from foes, give peace at home:
where thou art guide, no ill can come.
Teach us to know the Father, Son,
and thee, of both, to be but One,
that through the ages all along,
this may be our endless song:
praise to thy eternal merit,
Father, Son, and Holy Spirit.

FROM AN OUTLINE OF THE FAITH
COMMONLY CALLED THE CATECHISM
The Holy Spirit is the Third Person of the Trinity, God at work in the
world and in the Church even now.
The Holy Spirit is revealed in the Old Covenant as the giver of life, the
One who spoke through the prophets.
The Holy Spirit is revealed [in the New Covenant] as the Lord who
leads us into all truth and enables us to grow in the likeness of
Christ.
We recognize the Holy Spirit’s presence when we confess Jesus Christ
as Lord and are brought into love and harmony with God, with
ourselves, with our neighbors, and with all creation.
We recognize truths to be taught by the Holy Spirit when they are in
accord with the Scriptures.

FROM AN OUTLINE OF THE FAITH
We understand the meaning of the Bible by the help of the Holy
Spirit, who guides the Church in the true interpretation of the
Scriptures.

The Church is holy, because the Holy Spirit dwells in it, consecrates its
members, and guides them to do God's work.
The inward and spiritual grace in Baptism is union with Christ in his
death and resurrection, birth into God's family the Church,
forgiveness of sins, and new life in the Holy Spirit.
Confirmation is the rite in which we express a mature
commitment to Christ, and receive strength from the
Holy Spirit through prayer and the laying on of hands
by a bishop.
Ordination is the rite in which God gives authority and the grace of
the Holy Spirit to those being made bishops, priests, and deacons,
through prayer and the laying on of hands by bishops.

COMMON TRADITIONAL ENDING FOR COLLECTS
. . .through the same Jesus Christ our Lord,
who liveth and reigneth with thee,
in the unity of the Holy Spirit,
one God,
now and for ever.

FROM THE NICENE CREED
We believe in the Holy Spirit,
the Lord, the giver of life,
who proceeds from the Father
and the Son.
With the Father and the Son he is
worshiped and glorified.
He has spoken through the Prophets.

Icon depicting the First Council of Nicaea
with church fathers and the emperor and
the Nicene Creed’s text in Greek

FROM THE HISTORIC CREED OF ST. ATHANASIUS,
THE THIRD CREED IN CLASSIC ANGLICANISM
The Father uncreate, the Son uncreate, and the Holy Ghost uncreate.
The Father incomprehensible,
the Son incomprehensible,
and the Holy Ghost incomprehensible.
The Father eternal, the Son eternal, and the Holy Ghost eternal.
And yet they are not three eternals, but one eternal.
As also there are not three incomprehensibles, nor three uncreated,
but one uncreated, and one incomprehensible.
The Father is made of none, neither created, nor begotten.

The Son is of the Father alone, not made, nor created, but begotten.
The Holy Ghost is of the Father and of the Son,
neither made, nor created, nor begotten, but proceeding.
Probably composed in southern France during the 5th century

BCP, p. 864

THE PROCESSION OF THE HOLY SPIRIT
Filioque (Latin: “and from the Son”) is a controversial phrase added
to the text of the Nicene Creed by the Western Church in 589. It
became one of the major causes of the 1054 schism between the
Eastern and Western churches.

The 1978 and 1988 Lambeth Conferences advised the Anglican
Communion to omit printing it in the Creed.

In 1985 the Episcopal Church’s General Convention recommended
that the phrase be removed from the Creed, if this were endorsed by
the 1988 Lambeth Council. At its 1994 General Convention the
Episcopal Church reaffirmed its intention to remove it in the next
revision of its Book of Common Prayer.

THE ORIGIN OF THE ENGLISH TERM
The English terms "Holy Ghost" and "Holy Spirit" are synonyms: one derives
from the Old English gast (usually a masculine noun) and the other from the
Latin spiritus (also a masculine noun). The Old English term is shared by all
other Germanic languages (e.g., the German Geist, a masculine noun) and it
is older.
Like the Greek pneuma, a neuter noun, both English terms refer to the
breath, to its animating power, and to the soul.

The King James Bible and classic versions of the Book of Common
Prayer typically use "Holy Ghost."
Beginning in the 20th century, translations overwhelmingly prefer “Holy
Spirit,” because the general English word “ghost” had increasingly come to
refer only to the spirit of a dead person.

THE HOLY SPIRIT AS GOD’S BREATH
This idea of the Holy Spirit being God’s Breath is recalled in Hymn 508:
Breathe on me, Breath of God,
fill me with life anew,
that I may love what thou dost love,
and do what thou wouldst do.

THE HOLY SPIRIT IN JUDAISM
In Judaism the Holy Spirit is the divine force, quality, and influence of
God over the Universe or over His creatures. It was primarily used to
express God's power The Hebrew Bible contains the term “spirit of
God” (ruach hakodesh, a feminine noun) which many Jews interpret
in the sense of the might of a unitary God.
This interpretation is different from the Christian conception of
the Holy Spirit as one Person of a triune God. Due to Christianity's
historical relationship with Judaism, many theologians identify the
Holy Spirit with the concept of the ruach hakodesh in Jewish
scripture, on the theory that Jesus was expanding upon this Jewish
concept.
The Christian concept tends to emphasize the Holy Spirit’s
moral aspect more than Judaism, evident in the epithet Holy Spirit
that appeared in Jewish religious writings only relatively late but was
a common expression in the Christian New Testament. Based on the
Old Testament, the book of Acts emphasizes the power of ministry
aspect of the Holy Spirit.

THE HOLY SPIRIT IN THE OLD TESTAMENT
Here are some examples of the word ruacḥ (in reference to God's
"spirit") in the Hebrew scriptures:
In Genesis 1:1-2:
In the beginning when God created the heavens and the earth, the
earth was a formless void and darkness covered the face of the deep,
while a wind from God swept over the face of the waters.

In 1 Samuel 16:13:
Then Samuel took the horn of oil, and anointed him in the presence of
his brothers; and the spirit of the LORD came mightily upon David from
that day forward. Samuel then set out and went to Ramah.

Psalm 51:12-13 refers to “Your holy spirit”:
Cast me not away from your presence *
and take not your holy Spirit from me.
Give me the joy of your saving help again *
and sustain me with your bountiful Spirit.

THE HOLY SPIRIT IN THE OLD TESTAMENT
The Spirit came upon certain judges, warriors, and prophets in a
way that gave them extraordinary power: for example, Joshua
(Numbers 27:18), Othniel (Judges 3:10), Gideon (Judges 6:34),
Samson (Judges 13:25 and 14:6), and Saul (1 Samuel 10:9-10).
However, the Spirit later departed from Saul because of his
disobedience (1 Samuel 16:14) and went to David (1 Samuel
16:13):
Then Samuel took the horn of oil, and anointed him in the presence of
his brothers; and the spirit of the LORD came mightily upon David
from that day forward. Samuel then set out and went to Ramah.

In his last words David declared (2 Samuel 23:2):
The spirit of the LORD speaks through me;
his word is upon my tongue.

Likewise, Ezekiel reported (Ezekiel 2:2):
And when he spoke to me, a spirit entered into me and set me on my
feet, and I heard him speaking to me.

THE HOLY SPIRIT IN THE OLD TESTAMENT
The Lord of Hosts told the prophet Zechariah (Zechariah 4:6) that
Zerubbabel, the governor of Judah, would complete the Temple,
and it would be accomplished, “Not by might nor by power, but by
my Spirit. . .”
Ezra said of God (Nehemiah 9:20), “You gave your good Spirit to
instruct them.”
Joel 2:28 famously reports:
Then afterward
I will pour out my spirit on all flesh;
your sons and your daughters shall prophesy,
your old men shall dream dreams,
and your young men shall see visions.

THE HOLY SPIRIT IN THE OLD TESTAMENT
The Prophet Isaiah refers twice to “His holy spirit.”
In Isaiah 42:1:
Here is my servant, whom I uphold,
my chosen, in whom my soul delights;
I have put my spirit upon him;
he will bring forth justice to the nations.

In Isaiah 44:3:
For I will pour water on the thirsty land
and streams on the dry ground;
I will pour my spirit upon your descendants
and my blessing on your offspring.

THE HOLY SPIRIT IN THE OLD TESTAMENT
There is also Isaiah 11:2-3:
The spirit of the LORD shall rest on him, the spirit of wisdom and
understanding, the spirit of counsel and might, the spirit of
knowledge and the fear of the LORD.

THE HOLY SPIRIT AS A FEMININE PRESENCE
In the Septuagint, the Greek noun sophia is the translation
of Hebrew Chokhmah, meaning "wisdom,“ a central topic in
Proverbs, the Psalms, the Song of Songs, Ecclesiastes, the Book of
Wisdom, and the Wisdom of Sirach.
In Proverbs, Wisdom, probably a personification of an attribute of
God in the alluring image of a strong woman, shows up to help the
characters to discern right from wrong, to define values, to
strengthen families and communities. To many Christians the Holy
Spirit does the same things.
The Holy Spirit is a life-giving, life-bearing force, the presence of
compassion and nurture, which in our society tend to be attributes
given to the female rather than male. If one had to assign a gender
to the Holy Trinity’s Three Persons, one would now probably
describe the Holy Spirit using feminine pronouns.
Christian theology received this Old Testament personification of
Wisdom as well as the concept of sophia, meaning wisdom, from
Greek philosophy, especially Platonism.

THE HOLY SPIRIT IN THE NEW TESTAMENT
The term Holy Spirit appears at least 90 times in the New
Testament. The Koine Greek word pneûma, a gender neutral
noun, is found around 385 times in the New Testament, with
some
scholars
differing
by
three
to
nine
occurrences. Pneuma appears 105 times in the four canonical
Gospels, 69 times in the Acts of the Apostles, 161 times in the
Pauline epistles, and 50 times elsewhere.
These usages vary: in 133 cases it refers to “spirit” and in 153
cases to “spiritual.” Around 93 times the reference is to the Holy
Spirit, sometimes under the name pneuma and sometimes
explicitly as the pneûma tò Hagion. In a few cases it is also simply
used generically to mean wind or life.

It was generally translated into the Vulgate as Spiritus, a masculine
noun, and Spiritus Sanctus.

THE HOLY SPIRIT IN THE NEW TESTAMENT
The traditional collect for Pentecost, derived from the Gregorian
Sacramentary, says that on this day God taught the hearts of His
faithful people by sending to them the light of His Holy Spirit and
asks that by the same Spirit we “have a right judgment in all things,
and evermore to rejoice in his holy comfort.”

Pentecost, 1732, by Jean Restout II

Pentecost by 20th-century California artist Jen Norton

THE HOLY SPIRIT AS FIRE
The story of the first Christian Pentecost has led to the Holy Spirit
being depicted as fire.

THE HOLY SPIRIT IN THE GOSPELS
The Holy Spirit does not simply appear for the first time in the Acts
of the Apostles at Pentecost after Christ’s Resurrection and
Ascension but is present early in St.Luke’s Gospel. In Luke 1:15 the
unborn John the Baptist was "filled with the Holy Spirit." At the
Annunciation in Luke 1:35 the angel said to the Blessed Virgin Mary,
“The Holy Spirit will come upon you. . . .”
The Holy Spirit as a dove in
The Annunciation, 1628
by Rubens

The Holy Spirit as a dove in
The Annunciation, 1644,
by Philippe de Champaigne

THE HOLY SPIRIT IN THE GOSPELS
In Luke 3:16 John the Baptist stated that Jesus baptized not with
water but with the Holy Spirit; and the Holy Spirit descended on
Jesus during his Baptism in the Jordan River.

The Holy Spirit as a dove in
The Holy Spirit as a dove in
The Baptism of Christ, c.1498,
by Pietro Perugino

THE HOLY SPIRIT AS A DOVE
The idea of the Holy Spirit as a dove, reminiscent of the Spirit of God
descending upon Jesus at his Baptism, is recalled in Isaac Watts’ 1707
hymn, number 510 in Hymnal 1982:
Come, Holy Spirit, Heav'nly Dove,
With all Thy quick'ning pow'rs;
Kindle a flame of sacred love
In these cold hearts of ours.

THE HOLY SPIRIT IN THE GOSPELS
In Luke 11:13 Jesus provided assurances that the heavenly Father
would “give the Holy Spirit to those who ask him.”
Mark 13:11 specifically refers to the power of the Holy Spirit
through the disciples of Jesus in time of need, telling them not to
worry
beforehand about what you are to say, but say whatever is
given you at that time, for it is not you who speak but the Holy
Spirit.
Matthew 10:20 refers to the same act of speaking through the
disciples, but uses the term “Spirit of your Father.”

THE HOLY SPIRIT IN THE JOHANNINE WRITINGS
Three separate terms, namely Holy Spirit, Spirit
Truth, and Paraclete are used in the Johannine writings.

of

The "Spirit of Truth" is used in John 14:17, 15:26, and 16:13.
St.John’s First Epistle contrasts this with the "spirit of error" in 1
John 4:1–6. It says that the separation between spirits "that
confesses that Jesus Christ has come in the flesh is from God," and
those spirits who in error refuse it, an indication of their being evil
spirits.

In John 14:26 Jesus states:
But the Advocate, the Holy Spirit, whom the Father will send in my
name, will teach you everything and remind you of all that I have said
to you.

The identity of this Comforter, Advocate, or Helper has been the
subject of debate among theologians, who have proposed many
theories on the matter.

THE HOLY SPIRIT IN THE JOHANNINE WRITINGS
The Farewell Discourse, where Jesus promised to send the Holy
Spirit to his disciples after his departure, is depicted in the Maestà
of Duccio, an altarpiece from 1308-11 commissioned by the city of
Siena.

THE HOLY SPIRIT IN ST.PAUL'S LETTERS
St.Paul’s characterization of the Holy Spirit in 1 Thessalonians
1:6 and 1 Thessalonians 4:8 is found throughout St.Paul’s later
epistles. In 1 Thessalonians 1:6 he refers to the imitation of Christ
and himself and states:
And you became imitators of us and of the Lord, for in spite of
persecution you received the word with joy from the Holy Spirit. . . .

He identifies this source in 1 Thessalonians 4:8 as “God, who also
gives his Holy Spirit to you. . . .”
These two themes of receiving the Spirit "like Christ" and God
being the source of the Spirit persist in Pauline letters as the
characterization of the relationship of Christians with God.
St.Paul seems to be linking with ancient Greek thought, the
Stoic idea of a sustaining anima mundi, or world soul, that unites
all people. Some believe that this link can be seen in his
formulation of the concept of the Holy Spirit that unites Christians
in Christ and in love for one another.

INVOKING THE HOLY SPIRIT IN THE EUCHARISTIC PRAYER
In 16th-century Europe, medieval disputation as to the nature of the
real presence of Christ in the consecrated elements of bread and
wine had led to an exclusive stress on the Words of Institution (i.e.
“This is my body . . . This is my blood . . .”) as marking the exact
moment of consecration. The earlier appreciation of the role of the
Holy Spirit in effecting the change had become lost although it still
remained in the Eastern tradition.
In his first Prayer Book of 1549 Cranmer restored the epiclesis, the
invocation of the Holy Spirit over the gifts directly before the
institution narrative:
Hear us, O merciful Father, we beseech thee; and with thy Holy Spirit
and word vouchsafe to bless and santify these thy gifts, and creatures
of bread and wine, that they may be unto us the body and blood of thy
most dearly belovèd Son Jesus Christ.

These words, with their position before the institution narrative,
illustrate Cranmer’s desire to be conciliatory in view of the current
debates concerning the moment of consecration.

INVOKING THE HOLY SPIRIT IN THE EUCHARISTIC PRAYER
This more Eastern version of the Concentration Prayer emphasized
the effectiveness of the sacraments as God’s answer to the prayer of
the Church rather than as a result of the vicarious powers of a
priest pronouncing the appropriate formula.
As time passed, successive Prayer Books in the Church of England deemphasized the direct invocation of the Spirit on the gifts.
Significantly, however, in the earliest Scottish and American Prayer
Books the epiclesis was retained and placed after the Words of
Institution in line with the continuing Eastern practice.
And so it has remained to this day.

The Roman Catholic liturgical reforms finally adopted after Vatican
Council II (1962-65) have included the introduction of an epiclesis in
the canon of the mass. This epiclesis, however, was placed before the
Words of Institution so that the consecratory function of the latter
could still be maintained.

