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our Parish Church’s interest
in Grace (and then St.Paul).

A Collect for Grace from Morning Prayer
O Lord,
our heavenly Father,
almighty and everlasting God,
who hast safely brought us to the beginning of this day:
Defend us in the same with thy mighty power;
and grant that this day we fall into no sin,
neither run into any kind of danger;
but that we, being ordered by thy governance,
may do always what is righteous in thy sight;
through Jesus Christ our Lord.
Amen.

.

GRACE TO OUR PARISH
Tucson’s oldest Episcopal parish, organized in 1881, named itself Grace
Episcopal Church. This parish merged with St.Paul’s Episcopal Church in 1991
to become Grace St.Paul’s.

DIVINE GRACE IN THEOLOGY
Divine grace is a theological term defined as the divine influence
operating in humans to regenerate and sanctify, to inspire virtuous
impulses, and to impart strength to endure trial and resist
temptation.
Common Christian teaching is that grace is unmerited mercy or favor
that God gave to humanity by sending Jesus Christ to die on a cross to
secure man's eternal salvation from sin.
Thus grace is God's love freely given to humanity for salvation. Within
Christianity, there were differing concepts of how grace is attained. It
has been described as the watershed that divides Catholicism from
Protestantism and modern liberalism from conservatism.
The Bible describes God’s grace as glorious (Ep. 1:6), abundant (Acts
4:33) rich (Ep. 1:7), manifold (1 Pe. 4:10), and sufficient (2 Cor.
12:9).
In praying, Christians often address God as our Gracious Heavenly
Father, describing God as showing divine grace.

DIVINE GRACE IN THE BIBLE
The word “grace” is from the Latin gratia, “favor, goodwill, kindness,
friendship” translating the Greek NT charis, a “free, ready, quick, willing,
prompt.” Strong's Concordance defines the word translated as grace, the
Greek word charis in the New Testament, as “graciousness of manner or
act.”
In the Gospels this word with its derivatives appears only 13 times, rarely in
even a doctrinal, much less a dispensational, connection. The epistles
attributed to St.Paul employ the word and its derivatives no less than 144
times, nearly always used doctrinally, in connection with the dispensation of
divine grace.
In the Old Testament, the
Hebrew term used is chen defined
in Strong's Concordance as
“favor, grace or charm;
grace is the moral quality of
kindness.”
It is found 68 times in the Old
Testament, not always relating
to God’s grace and never to the
dispensation of divine grace.

DEFINING GRACE
The dictionary defines grace as “courteous goodwill.” This means that
it is not asked for nor deserved but freely given. Mercy, on the other
hand, is “the compassion and kindness shown to someone whom it is
in one’s power to punish or harm.” It is an act meant to relieve
someone of their suffering.
In England, a “grace-and-favour home” is a residential
property owned by the Crown and leased, often rent-free, usually to
royal family members.
Grace is also the name given
for prayer before eating a
meal as God blesses us with
His food.
In addition Grace is defined as
simple elegance or refinement
of movement. This is how the
German poet Schiller used it.

ST.PAUL’S UNMERITED AND EFFECTIVE GRACE
The western Church has generally followed the Pauline emphasis of
grace as unmerited and effective, God's forgiving love for humanity,
God's forgiveness of sin and healing of humanity for salvation. Thus
Paul wrote to Titus (2:11-14):
For the grace of God has
appeared, bringing salvation
for all people, training us to
renounce ungodliness and
worldly passions, and to live
self-controlled, upright, and
godly lives in the present age,
waiting for our blessed hope,
the appearing of the glory of
our great God and Savior Jesus
Christ, who gave himself for us
to redeem us from all
lawlessness and to purify for
himself a people for His own
possession who are zealous for
good works.

PERSEVERING GRACE TO ST.AUGUSTINE
Fourth-century Church father St.Augustine of Hippo (354-430) taught
that God grants those whom He chooses for salvation the gift of
persevering grace, and that they could not conceivably fall away. It is
thus related to predestination.

This doctrine gave rise to the doctrine of irresistible grace (gratia
irresistibilis), though the term was not used during Augustine's
lifetime. Augustine urged that grace is necessary to free the human
will from bondage to sin, making it possible to choose the good.
Augustine's
teaching
contradicted
Pelagianism, which considered human
nature to be able to achieve salvation
without special divine assistance, and
Semi-Pelagianism,
which
considered
humanity to be capable of initiating the
process of salvation that would
subsequently be perfected by grace.

DIVINE GRACE TO ST.THOMAS AQUINAS
St.Thomas Aquinas (1225-74) urged that union with God is impossible
for humanity without the help of divine grace. He noted that grace is
inwardly received and transformative for new life.
He wrote:
Grace is not limited to the forgiveness of sins, but signifies various gifts
bestowed on man by God including God’s causing good in the soul of the
creature. Thus, grace implies something in the soul, which is God’s love
effecting new goodness in the soul of the creature.

DIVINEGRACE TO LUTHER
Martin Luther (1483-1546) wrote:
For almost twenty years and I still feel the old clinging dirt of wanting to
deal with God that I may contribute something, so that He will have to
give me His grace in exchange for my holiness. And still I cannot get into
my head that I should surrender myself completely to sheer grace.

He did, however, emphasize that grace is God's absolutely free gift,
not the result of human works. Lutheran thought came to understand
justification in terms of imputed righteousness in which the person
remains inherently sinful.
The old covenant required the Israelites to be
morally righteous. St.Paul expressed the heart
of the new covenant by the claim that Christians
are “justified” by faith (trust) in Christ’s death,
while nevertheless still remaining sinners (Rom
5:1-11). Christians knew that they had been set
in right relation to God in a new covenant
although they were not morally righteous. They
were justified by grace through faith (Eph 2.8).

LUTHER’S GRACE THROUGH FAITH ALONE
In his translation of the Bible into German, Luther controversially
added the word “alone” (allein in German) to Romans 3:28 so that it
read: "So now we hold, that man is justified without the help of the
works of the law, alone through faith." The word "alone" does not
appear in the Greek texts, but Luther defended his translation by
maintaining that the adverb "alone" was required both by idiomatic
German and St.Paul’s intended meaning, and that sola was used in
theological tradition before him.

Justification by faith alone (justificatio sola fide) became the
Lutheran cry against the medieval penitential system in the sixteenthcentury Reformation. The penitential system was felt to require that
penitents make themselves just by good works. Luther claimed that a
believer was simul justus et peccator (at once in a right covenant
relation and also sinner).

THE DOCTRINE OF PREDESTINATION
Predestination is the doctrine that God has eternally chosen those
whom He intends to save. It teaches that salvation is entirely due to
the God’s eternal decree. The New Testament’s emphasis on the
divine plan of salvation has made the issue especially prominent in
Christian theology, especially with John Calvin (1509-64) and the
Reformed tradition. The final edition of the Institutes (1559) consisted
of four books with Book 3 being on receiving the grace of Christ
through the Holy Spirit.

The Christian doctrines of predestination may
be considered as explanations of St.Paul’s
words:
For those whom he foreknew he also
predestined to be conformed to the
image of his Son, in order that he might
be the firstborn within a large family. And
those whom he predestined he also
called; and those whom he called he also
justified; and those whom he justified he
also glorified. (Romans 8:29–30).

IRRESISTIBLE GRACE
Irresistible grace (or efficacious grace) is a doctrine particularly
associated with Calvinism, which teaches that the God’s saving
grace is effectually applied to those whom He has determined to
save (the elect) and, in God's timing, overcomes their resistance to
obeying the call of the gospel, bringing them to faith in Christ.
This is grace that accomplishes its intended result in the human soul,
especially in terms of a saving work or salvation.
The English reformers affirmed the efficacious nature of the
sacraments, urging that they are not mere “badges or tokens of
Christian men's profession,” but “they be certain sure witnesses, and
effectual signs of grace” (Art. XXV, Articles of Religion).
The grace conveyed by the sacraments invariably affects the human
soul, working to the soul's good. The noted Anglican theologian
Richard Hooker stated in his Of the Laws of Ecclesiastical Polity that
the sacraments convey the “grace which worketh salvation,” which he
called a “saving efficacy.”

PREVENIENT GRACE
Irresistible grace (or efficacious grace) is to be distinguished
from prevenient grace, which teaches that the offer of salvation
through grace does not act irresistibly in a purely cause-effect,
deterministic method, but rather in an influence-and-response
fashion that can be both freely accepted and freely denied.
Prevenient grace is the aspect of God's grace that is understood to
precede the free determination of the will. The term “prevenient” is
derived from the Latin meaning “to come before” or “to anticipate.”
The human response in faith to
God is always a response to
God's initiative and invitation
communicated by the Holy
Spirit. This faithful response is
made possible by prevenient
grace. It is supposed to be
freely made by the person, and
never compelled by God.

CALVINISM IN EARLY ANGLICANISM
The doctrines of grace on the nature of man and God's election of
individuals to salvation through Christ were basic to early
Anglicanism.

Anglican theology, notably represented by Richard Hooker (15541600), has emphasized the gratuitous nature of grace and the
importance of participation in God's system of salvation, especially
as known in the Church’s life where grace is sacramentally
represented and made known.
The Calvinistic bishops of the English
Reformation upheld the biblical doctrines
of grace and wrote them into our Church's
formularies.

God’s Grace
in

THE THIRTY-NINE ARTICLES OF RELIGION
The status and authority of the Thirty-nine Articles, finalized in 1571,
has long been debated among Anglicans. They were the result of a
long process in which the Church of England attempted to provide a
theological foundation for its existence during the 16th century’s
doctrinal conflicts. They sought to provide a basic consensus on
disputed points and to separate the Church of England from certain
Roman Catholic doctrines which were regarded as medieval abuses or
superstitions and affirm other aspects of Christian belief which were
held in the Roman Catholic Church. They attempt to navigate a via
media (Latin: “middle path or middle way”) between Roman beliefs
and practices on the one hand, and those of the Lutheran and
Reformed churches on the other hand.
The Church of England required its clergy to
subscribe to the Thirty-nine Articles until the
last century. The Episcopal Church has never
required subscription to the Articles. They are
enshrined in a section called “Historical
Documents” in the back of the BCP (pp. 867Elizabeth I, in whose reign
876).
the Thirty-nine Articles were passed.
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The Articles of Religion have historically
provided a coherence to Anglicanism, as an
expression of radically orthodox, deeply
patristic, robustly Augustinian, and Reformed
Catholicity.

THE THIRTY-NINE ARTICLES OF RELIGION
Articles IX–XVIII (The Protestant and Reformed Articles) dwell on
the topics of sin, justification, and the eternal disposition of the soul.
Of particular focus is the major Reformation topic of justification by
faith.
The Articles continue with specific questions of salvation from
article 9 to article 14. At its center is grace, in article 11 on
justification, declaring what God does for us and how we receive
Christ’s work.

Articles 9 and 10 examine our guilt in two aspects: our original sin
and our need of atonement, and the limitations on our free will and
our need of God’s grace.
Article 12 shows the proper sphere for our works after salvation;
articles 13 and 14 set the limits and illustrate the perversion of
works, the one seeking independence from God that compromises
His grace toward us, the other condemning the view that works can
go beyond God’s requirements. Both underline how no human being
can attain to God’s commands except Christ alone.

ARTICLE 9 OF THE THIRTY-NINE ARTICLES
IX. Of Original or Birth Sin.
Original sin standeth not in the following of
Adam, (as the Pelagians do vainly talk;) but
it is the fault and corruption of the Nature
of every man, that naturally is engendered
of the offspring of Adam; whereby man is
very far gone from original righteousness,
and is of his own nature inclined to evil, so
that the flesh lusteth always contrary to the
Spirit; and therefore in every person born
into this world, it deserveth God's wrath
and damnation. And this infection of nature
doth remain, yea in them that are
regenerated; whereby the lust of the flesh,
called in Greek, Φρόνημα σαρκός, (which
some do expound the wisdom, some
sensuality, some the affection, some the
desire, of the flesh), is not subject to the
Law of God. And although there is no
condemnation for them that believe and
are baptized; yet the Apostle doth confess,
that concupiscence and lust hath of itself
the nature of sin.

ARTICLE 9 OF THE THIRTY-NINE ARTICLES
Article 9 describes our condition before God regarding our total
depravity and makes clear that while sin persists in the believer,
God's work in Christ does not condemn the believer. It touches on
the nature of original sin, passed on through each generation,
starting with its source.
It is not in our nurture but because everyone born in Adam’s race is
“inclined to evil.” Our nature is utterly corrupted at the deepest
level as a result of Adam’s fall. It is of its nature inclined to evil and
continually wars against God. And so everyone “deserveth God's
wrath and damnation.” When we are born again by the Holy Spirit
in repentance and faith, we are clothed in Christ’s righteousness. Sin
no longer has dominion over us, but our sinful human nature
remains.

Perhaps the most significant doctrine to come out of the 16th
century was the doctrine of the revealed fall of man because
without it one does not look for grace.

ARTICLE 9 OF THE THIRTY-NINE ARTICLES
The classic Book of Common Prayer underlines the need for grace
again and again in phrases like, "There is no health in us," God alone
being "from whom all holy desires do proceed," and "We have no
power of ourselves to help ourselves," or "can do no good thing
without Thee."

The present Prayer Book, however, has downplayed that we
believers are people who are continually dependent on God's mercy,
waging continual warfare between the presence of sin that remains
by our human nature and the indwelling Holy Spirit.

ARTICLE 10 OF THE THIRTY-NINE ARTICLES
X. Of Free Will.
The condition of Man after the fall of Adam
is such, that he cannot turn and prepare
himself, by his own natural strength and
good works, to faith, and calling upon God.
Wherefore we have no power to do good
works pleasant and acceptable to God,
without the grace of God by Christ
preventing us, that we may have a good will,
and working with us, when we have that
good will.

The word prevent does not have the
modern connotation of stopping
something from happening but rather
means something like "coming
before."

ARTICLE 10 OF THE THIRTY-NINE ARTICLES
Article 10 touches on the nature of our wills as inherently not free. It
presents the teaching of total inability. It sets limitations on our free
will and thus our need of God’s grace. Indwelling sin binds the will of
fallen humanity thereby making us unable to chose God or to
respond to the gospel by their strength. It teaches four doctrines, the
subsequent three based upon the first, our spiritual helplessness.
The second doctrine is God’s response to our helplessness (grace).
The third is in how God’s grace in Jesus Christ must be the primary
work. The fourth is in the continual working of God’s grace in our
sanctification.
The Church of England clearly taught that
men are not able to turn to God in their
natural state but must be regenerated by
God’s grace in order to be able to turn to
Him in faith.

ARTICLE 10 OF THE THIRTY-NINE ARTICLES
The classic Book of Common Prayer repeatedly refers to our day-to-day
need of God’s grace through the Holy Spirit’s work.
In the morning and evening prayer services the minister prays: “O God,
make clean our hearts within us.” The people then answer: “And take not
thy Holy Spirit from us.”

The classic Collect for Easter Day said: “As by thy special grace preventing
us. . .so by thy continual help.”
Other collects echoed this: “We, who cannot do anything that is good
without thee”; “Make us love that which thou dost command”; “The
frailty of man without thee cannot but fall”; “Thy grace may always
prevent and follow us”; “Without thee we are not able to please thee.”
The thanksgiving prayer after Holy Communion likewise says: “And we
most humbly beseech thee, O heavenly Father, so to assist us with thy
grace, that we may continue in that holy fellowship, and do all such good
work as thou hast prepared us to walk in.”

ARTICLE 11 OF THE THIRTY-NINE ARTICLES
XI—Of the Justification of Man
We are accounted righteous before God, only for
the merit of our Lord and Saviour Jesus Christ by
Faith, and not for our own works or deservings:
Wherefore, that we are justified by Faith only is a
most wholesome Doctrine, and very full of
comfort, as more largely is expressed in the
Homily of Justification.

As the Thirty-nine Articles turn from the examination of our guilt,
Article 11 comforts those humbled by Articles 9 and 10.
The doctrine of justification by faith alone lay at the Reformation’s
heart. The sinner is not only not guilty, but we are perfectly
righteous in Christ. He is also working in you to make you holy; He is
sanctifying you that you will more and more die to sin and live to
righteousness. This, of course, means grace.

ARTICLE 11 OF THE THIRTY-NINE ARTICLES
Article XI stated,
We are accounted righteous before
God, only for the merit of our Lord
and Savior Jesus Christ by faith and
not for our work or deservings.

An Agreed Statement by the second
Anglican-Roman Catholic International
Commission (ARCIC-II), Salvation and
the Church (1987), noted that
the act of God in bringing salvation to
the human race and summoning
individuals into a community to serve
him is due solely to the mercy and
grace of God, mediated and
manifested through Jesus Christ in his
ministry, atoning death and rising
again.

ARTICLE 12 OF THE THIRTY-NINE ARTICLES
XII. Of Good Works.
Albeit that Good Works, which are the fruits of Faith, and
follow after Justification, cannot put away our sins, and
endure the severity of God's judgment; yet are they pleasing
and acceptable to God in Christ, and do spring out
necessarily of a true and lively Faith; insomuch that by them
a lively Faith may be as evidently known as a tree discerned
by the fruit.

Articles 12, 13, and 14 set out to define biblically and to expose the
errors of our gratitude displayed in our good works. Our good works
cannot put away our sins. There is an essential distinction between
our justification due to God’s grace alone and our sanctification, which
is being affected by the Holy Spirit’s inward working as we are
progressively being transformed, growing in holiness or Christlikeness.
Our good works cannot put away our sins. There is an essential
distinction between our justification due to God’s grace alone and our
sanctification, which is being affected by the Holy Spirit’s inward
working as we are progressively being transformed, growing in
holiness or Christ-likeness.

ARTICLE 13 OF THE THIRTY-NINE ARTICLES
XIII. Of Works before Justification.
Works done before the grace of Christ, and the Inspiration of the Spirit, are not
pleasant to God, forasmuch as they spring not of faith in Jesus Christ; neither do
they make men meet to receive grace, or (as the School-authors say) deserve grace
of congruity: yea rather, for that they are not done as God hath willed and
commanded them to be done, we doubt not but they have the nature of sin.

Article 13 rejects a form of preparation for conversion that sprang
from the nominalist school of theologians.
Thomas Aquinas had taught that God infused grace into a sinner
apart from any merit or effort, and men and women then exercise
the divine gift of love that will eventually lead to eternal life.

ARTICLE 13 OF THE THIRTY-NINE ARTICLES
The medieval nominalists went beyond Aquinas. They believed that
God's natural gifts of reason and conscience had not been destroyed
by the Fall. Reasoning backward from Thomas they said that if God
rewards good works done in a state of infused grace with eternal life
as its just merit, could He not also reward good works done in a state
of nature with an infusion of grace?
Nominalists were convinced that God meant for people to acquire
grace as “semi-merit” within a state of nature and to earn salvation
as full merit within a state of grace by doing their best with their
natural abilities. This theology taught that people could initiate their
salvation.

ARTICLE 13 OF THE THIRTY-NINE ARTICLES
The English Reformers rejected both St.Thomas Aquinas's notion of
justification by merit and the later nominalist notion of grace by
semi-merit within a state of nature.
They insisted that God's Word says that humanity is unable to move
toward God, teaching that salvation is by His grace alone. They
understood that humanity by its very nature was dead in its
trespasses and sins and that all our righteous deeds are like a
polluted garment before Him.
In Article 13 they warned that grace of congruity turns the gospel on
its head. It diminishes God’s mercy and grace. Instead of turning us
toward Christ and the blessings that are ours in him, we are turned
inward to ourselves.

ARTICLE 14 OF THE THIRTY-NINE ARTICLES
XIV. Of Works of Supererogation.
Voluntary Works besides, over and above, God's Commandments, which they call
Works of Supererogation, cannot be taught without arrogancy and impiety: for by
them men do declare, that they not only render unto God as much as they are
bound to, but that they do more for his sake, than of bounden duty is required:
whereas Christ saith plainly, When ye have done all that are commanded to you,
say, We are unprofitable servants.

Works of supererogation were the reasoning behind the sale of
indulgences. With the appropriate amount of money any sin could
be covered. To Luther’s horror, Tetzel’s catchy jingle was: “As soon
as the coin in the coffer rings, the soul from purgatory springs!”
In Rite I’s post-communion thanksgiving, we pray:
And we humbly beseech thee, O heavenly Father, so to assist us with
thy grace, that we may continue in that holy fellowship, and do
all such good works as thou hast prepared for us to walk in. . . .

ARTICLE 15 OF THE THIRTY-NINE ARTICLES
XV. Of Christ alone without Sin.
Christ in the truth of our nature was made like unto us in all things, sin only
except, from which he was clearly void, both in his flesh, and in his spirit. He came
to be the Lamb without spot, who, by sacrifice of himself once made, should take
away the sins of the world; and sin (as Saint John saith) was not in him. But all we
the rest, although baptized, and born again in Christ, yet offend in many things;
and if we say we have no sin, we deceive ourselves, and the truth is not in us.

Article 15 answered the question of human sin in light of the
unique sinlessness of Christ. This, of course, means grace.

ARTICLE 16 OF THE THIRTY-NINE ARTICLES
XVI. Of Sin after Baptism.
Not every deadly sin willingly committed after Baptism is sin against the Holy
Ghost, and unpardonable. Wherefore the grant of repentance is not be denied to
such as fall into sin after Baptism. After we have received the Holy Ghost, we may
depart from grace given, and fall into sin, and by the grace of God we may arise
again, and amend our lives. And therefore they are to be condemned, which say,
they can no more sin as long as they live here, or deny the place of forgiveness to
such as truly repent.

Article 16 continues the issue raised in article 15 by tracking the
doctrine of our salvation by God's grace alone to its ultimate
conclusion. It is easy humanly speaking to question the sincerity of a
fellow Christian or our sincerity. There are also those who have
professed faith at one time in their lives but fall away completely. Is it
possible to say, “once saved always saved?”
The article argues that the highest purpose of God’s plan of salvation
in Christ, made known in Scripture, is not our blessedness, but God's
glory. Through the gift of His Word and by the power of His Spirit, we
can gain a sense of God and His ways. We can get a sense of Him, in a
limited, human way.

ARTICLE 16 OF THE THIRTY-NINE ARTICLES
Article 16 points out that the believer will sin after he or she comes
to trust in Christ's word and work for their salvation. But those sins
do not put us beyond God's forgiveness.
Article 16 is built on what is explained in the articles that preceded
it. We are sinners saved by God's grace. The dominion of sin has
ended, but sin remains. Therefore, when we stumble and fall into
sin, we can come to God in repentance and faith, trusting in His
promise that we are justified in Christ. God forgives us because His
wrath for our sin was propitiated on the cross. In the same way,
human conceit is tempered as we are reminded that our
righteousness is not inherent and that we must believe and trust
that what is Christ’s is ours by adoption.

ARTICLE 17 OF THE THIRTY-NINE ARTICLES-1
XVII. Of Predestination and Election.
[1] Predestination to Life is the everlasting
purpose of God, whereby (before the
foundations of the world were laid) he hath
constantly decreed by his counsel secret to us,
to deliver from curse and damnation those
whom he hath chosen in Christ out of mankind,
and to bring them by Christ to everlasting
salvation, as vessels made to honour.
Wherefore, they which be endued with so
excellent a benefit of God, be called according to
God's purpose by his Spirit working in due
season: they through Grace obey the calling:
they be justified freely: they be made sons of
God by adoption: they be made like the image
of his only-begotten Son Jesus Christ: they walk
religiously in good works, and at length, by
God's mercy, they attain to everlasting felicity.

In article 17, the longest of all the articles, we find the early
Anglican teaching on predestination to life, or election, on effectual
calling, and the saints.

ARTICLE 17 OF THE THIRTY-NINE ARTICLES-1
This first paragraph is one sentence saying that predestination
(sometimes called election) is grounded in God’s eternal decree for
our redemption. Our redemption was not His response to anything
inherent in us: neither in our disobedience in Adam or a foresight of
faith or a future obedience. He determined to deliver us from eternal
damnation through Christ’s person and work.
Calvinist understandings of grace minimized the role of human
freedom, emphasizing God's predestination of the elect for salvation
and the irresistibility of grace.

The sentence then describes how God’s eternal decree is worked out
as the Holy Spirit works in the redeemed person, “working in due
season.”

ARTICLE 17 OF THE THIRTY-NINE ARTICLES-2
[2] As the godly consideration of Predestination, and our Election in Christ, is full of
sweet, pleasant, and unspeakable comfort to godly persons, and such as feel in
themselves the working of the Spirit of Christ, mortifying the works of the flesh, and
their earthly members, and drawing up their mind to high and heavenly things, as
well because it doth greatly establish and confirm their faith of eternal Salvation to
be enjoyed through Christ, as because it doth fervently kindle their love towards
God: So, for curious and carnal persons, lacking the Spirit of Christ, to have
continually before their eyes the sentence of God's Predestination, is a most
dangerous downfall, whereby the Devil doth thrust them either into desperation, or
into wrethchlessness of most unclean living, no less perilous than desperation.

The second paragraph is a long sentence that sets boundaries on the
doctrine in its uses or application to the Christian. Salvation is
through Christ, meaning grace.

ARTICLE 17 OF THE THIRTY-NINE ARTICLES-3
[3] Furthermore, we must receive God's promises in such wise, as they be
generally set forth to us in Holy Scripture: and, in our doings, that Will of God is to
be followed, which we have expressly declared unto us in the word of God.

The last small paragraph reminds the Christian of the importance of
the importance of Scripture as giving us all that we need to follow
God’s will.

C.S. LEWIS ON GRACE
C.S. Lewis (1898-1963),an Oxford and Cambridge
scholar, literary critic, children’s fiction writer, and
Christian apologist, wrote of his experience of being
saved at God’s initiative through his grace. In his
autobiographical sketch Surprised by Joy: The Shape
of My Early Life, he entitled the chapter in which he
describes his conversion to Jesus “Checkmate,” and
the actual moment of his surrender to Christ he
described in these memorable words:
You must picture me alone in that room at Magdalen [College Oxford], night after
night, feeling, whenever my mind lifted even for a second from my work, the
steady, unrelenting approach of Him whom I so earnestly desired not to meet.
That which I greatly feared had at last come upon me. In the Trinity Term of 1929 I
gave in, and admitted that God was God, and knelt and prayed: perhaps, that
night, the most dejected and reluctant convert in all England. I did not then see
what is now the most shining and obvious thing; the Divine humility which will
accept a convert even on such terms. The Prodigal Son at least walked home on
his own feet. But who can duly adore that Love which will open the high gates to a
prodigal who is brought in kicking, struggling, resentful, and darting his eyes in
every direction for a chance of escape?. . . The hardness of God is kinder than the
softness of men, and His compulsion is our liberation.

C.S. LEWIS ON GRACE
Lewis piles up metaphors to illustrate that God was after him:
First, God was “the great Angler,” playing his fish, “and I never dreamed
that the hook was in my tongue.”

Next, he likened God to a cat chasing a mouse. “Amiable agnostics will
talk cheerfully about ‘man’s search for God.’ To me. . .they might as well
have talked about the mouse’s search for the cat.” Third, he likened God
to a pack of hounds. “The fox had been dislodged from the Hegelian
Wood and was now running in the open. . . bedraggled and weary, hounds
barely a field behind. And nearly everyone now (one way or another) in the
pack.”

Finally, God was the Divine Chess Player, gradually maneuvering him
into an impossible position. “All over the board my pieces were in the
most disadvantageous positions. Soon I could no longer cherish even the
illusion that the initiative lay with me. My Adversary began to make His final
moves.”

OUR CATECHISM ON GRACE
The Catechism notes that grace is "God's favor towards us, unearned and
undeserved." By grace God "forgives our sins, enlightens our minds, stirs our
hearts, and strengthens our wills."
The Catechism, echoing St.Augustine, also states that the Church’s
sacraments and other sacramental rites are means of grace: “Sacraments
are outward and visible signs of inward and spiritual grace.”

Jaggi Vasudev (b.1957), known publicly as Sadhguru, is an Indian yogi and author.

Blaise Pascal
(1623-62)

No man ever believes
with a true and saving
faith unless God inclines
his heart; and no man
when God does incline
his heart can refrain
from believing.

Grace is indeed required
to turn a man into a
saint; and he who
doubts this does not
know what either a man
or a saint is.

Grace is but glory begun,
and glory is but grace perfected.

Resolved, to strive to my utmost
every week to be brought higher in
religion, and to a higher exercise of
grace, than I was the week before.
Jonathan Edwards (1703-58)

