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Blessed Lord,
who hast caused all holy Scriptures
to be written for our learning:

Grant that we may in such wise
hear them,
read,
mark,
learn,
and inwardly digest them,
that,
by patience and comfort of thy holy Word,
we may embrace and ever hold fast
the blessed hope of everlasting life,
which thou hast given us in our Savior Jesus Christ;
who liveth and reigneth with thee and the Holy Spirit,
one God, for ever and ever.
Amen.

THE COLLECT
Archbishop Thomas Cranmer’s famous 1549 collect reflected the
new interest of the Reformation period in acquainting the people
with the Holy Bible.
The form of the collect is unique in addressing God as “Blessed
Lord.” The word “all” in the preamble is significant since the Book
of Common Prayer set up an orderly schedule for reading the entire
Bible within a year. The words “patience and comfort” have an
archaic meaning of “steadfastness and encouragement.”

HOW WAS THE HOLY BIBLE READ IN THE EARLY CHURCH?
The reading and exposition of Holy Scripture has been a principal part
of Christian corporate worship inherited from the Jewish Synagogue.
The early Christians continued the Jewish custom of reading from the
Torah but added reading from newer Christian writers. Eventually
selections from the large number of Christian works became an
authoritative New Testament.
With the religious peace that followed Constantine’s Edict of Milan,
Christians came up with a more systematic pattern of selecting
Scriptural lessons. The monasteries exercised a strong influence on
having a regular course of readings, and the development of the
Christian Year was also a major influence.
By the end of the 9th century the
selection scheme had been set. As time
went on, the readings were shortened
due to the addition of other devotions
in a service. The increase of saints’ days
also interrupted the sequential course
of the basic system and added nonScriptural readings.

WHAT IS A LECTIONARY?
A lectionary is a listing of Scripture readings appointed for a given day
or occasion. The classic prayer book refers to this as “a Table of
Proper Lessons and Psalms.” The word lesson comes from the Latin
lectio, meaning “the action of reading (out).” From there, the word
was also used for the Bible passage read out during a religious
service (“first lesson,” “second lesson”).
From the early Middle Ages through the liturgical reforms around
Vatican II in the 1960s, the Latin rite used a one-year lectionary of
readings from the Epistles and Gospels, with no Old Testament
reading.

HOW DID THE ENGLISH REFORMATION CHANGE THE LECTIONARY?
Archbishop Thomas Cranmer wanted a regular course of reading
from both the Old and New Testaments in a language understood
by the worshipers. He omitted readings from Revelations, which
the American Church added in its 1877 revision of the lectionary.

Although Cranmer did not add
Old Testament readings to his
Communion service, he did
have an Old and New
Testament reading in both
Morning and Evening Prayer.
These services eventually
became the principal Sunday
services.
The Epistle and Gospel
selections were printed in the
Book of Common Prayer with
the collects.

WHY IS IT IMPORTANT TO USE A LECTIONARY?
In The Screwtape Letters by C.S.Lewis a senior devil called
Screwtape is writing to his nephew, a junior devil named
Wormwood, giving him advice on how to entrap a human:
[The Vicar] has deserted both the lectionary and the appointed psalms
and now, without noticing it, revolves endlessly round the little treadmill
of his fifteen favourite psalms and twenty favourite lessons. We are thus
safe from the danger that any truth not already familiar to him and to
his flock should reach them through Scripture.

WHY IS IT IMPORTANT TO USE A LECTIONARY?
There are several compelling motivations for using a lectionary:
• We share the hearing of the same Biblical texts with
Christians around the world.
• These texts were gathered with theological intention to
tell the story of God and the Gospel of Jesus Christ.
• These texts liberate the preacher from the question of
“what to preach” to “how to proclaim faithfully” the
assigned texts.
• The lectionary selections help us avoid the temptation
to default to texts with which we are most familiar,
which can be dangerous because we tend to stop truly
hearing the profound depth of meaning of words that
are too familiar.
• Because the lectionary provides a substantive resource
to make sure that the reading and hearing of the Bible
remains an essential component of gathered worship.
• The important themes of the liturgical season are
reflected in the Scripture texts selected for each
Sunday.

HOW DID 20TH–CENTURY REFORMS CHANGE LECTIONARIES?
Following the reforms of the Second Vatican Council, the Roman
Catholic Church produced a three-year lectionary. This modern
lectionary of Sunday readings consists of
1) a first reading from the Old Testament, or (in Eastertide) from certain
New Testament books;
2) a Psalm;
3) a second reading from a New Testament Letter;
4) a Gospel reading.

This 1969 Ordo Lectionum Missae provided the basis for the
lectionary in the 1979 Book of Common Prayer, as well as for
lectionaries developed by many other denominations.

WHAT LECTIONARY IS NOW COMMONLY USED?
The new Roman Catholic lectionary was the basis for the 1974 COCU
Lectionary published by the Consultation on Church Union.
Then came the 1983 Common
Lectionary, an ecumenical project
of several American and Canadian
denominations. It developed out of
a concern for church unity and a
desire for a common experience of
Scripture and was intended to
harmonize
many
different
denominational approaches to the
three-year lectionary.
This lectionary led to the 1992
Revised Common Lectionary, which
was officially adopted by the
Episcopal Church in 2006. It
preserves about 90% of the Gospel
readings in the Lectionary of the
Book of Common Prayer.

HOW ARE MODERN LECTIONARIES ORGANIZED?
All these modern lectionaries are organized into three-year cycles of
readings. The years are designated A, B, or C. Each yearly cycle begins
on the first Sunday of Advent. Year B follows year A, year C follows year
B, then back again to A. Each year emphasized a different Gospel
writer.
Year A: Gospel of Matthew (Advent 2019 through 2020)
Year B: Gospel of Mark (Advent 2020 through 2021–current year)
Year C: Gospel of Luke (Advent 2021 through 2022)

HOW ARE MODERN LECTIONARIES ORGANIZED?
Although all three synoptic Gospel writers are each given a year, the
Fourth Gospel, whose form and character is very different from the
other Gospels, is treated differently and is inserted into all three
years, throughout Easter, and in other liturgical seasons including
Advent, Christmas, and Lent where appropriate.

HOW WELL DO EPISCOPALIANS KNOW THE BIBLE?
James L. Burns, author of The Bible and Episcopalians, says that for
Episcopalians the Holy Bible is “one of the most quoted, misquoted,
loved, hated, owned, and least-used-on-a-regular-basis books.”
Church historian Diana Butler Bass notes that Episcopalians are the
best educated of the more than 20,000 Christian groups in the United
States, but rank almost last in terms of Biblical literacy.

Episcopalians rely on reading aloud large
portions of the sacred text regularly in
public worship. Studies reveal, however, that
95% of what is heard is forgotten within 72
hours.
Trying to comprehend the Bible by reading a
few verses aloud in church each Sunday is
like trying to listen to eight measures of
Mahler’s Ninth Symphony once a week for
52 Sundays. It is impossible to comprehend
its beauty and hear how it coheres

HOW WELL DO EPISCOPALIANS KNOW THE BIBLE?
Episcopalians also take pride in their liturgical use of Scripture, some
pointing out that over 70% of the Book of Common Prayer comes
from the Holy Bible, but most do not recognize that.
On a typical Sunday Episcopalians read four passages of Scripture,
following the pattern set in the lectionary, giving them more
Scripture readings than many churches.
Ironically, all those readings are
part of the problem. The lectionary
assumes an understanding on the
part of the listeners that would
provide
the
context
and
background to all those passages, a
background most Episcopalians do
not have.
The sermon cannot possibly tackle
that much information in one
presentation, so what is heard
often remains disconnected from
the source of their faith.

HOW WELL DO EPISCOPALIANS KNOW THE BIBLE?
Unlike Christians in so-called “Bible-based” churches, Episcopalians
cannot and do not quote chapter and verse. Bible study is not
something they often do, although they claim that they would like to.
Episcopal churches offer Bible studies, but less than 5% of the
membership participates in a Bible study.
Relying solely on devotional Bible reading,
with its implicit promise of relatively
effortless access to God, devalues
Scripture and presumes that people do
not need the intellectual ability and
spiritual commitment to engage in serious
Bible study.
The listener may uncritically accept the
text as authoritative and adopt an
unscientific, unhistorical, and theologically
bogus understanding of what has been
read.

HOW WELL DO EPISCOPALIANS KNOW THE BIBLE?
Reading the Holy Bible in worship presumes that a listener, by hearing
the text, will hear God speak. Meaning, however, depends upon the
reader’s modern worldview, the plain sense of the English text, and the
reader’s existing theological biases.
Clearly, it would be better if the Biblical passage was introduced with an
explanation of context and scholarly understanding.

NOT SO!

WHAT IS MARK’S GOSPEL ABOUT?
The Gospel readings for Year B, the
current year, are from the Gospel
according to Mark, also called
the Gospel of Mark, or simply Mark. It
is the second of the four canonical
Gospels and one of the three synoptic
Gospels.
Mark tells of the ministry of Jesus
from his baptism by John the
Baptist to his death and burial and
the discovery of Jesus‘ empty tomb.
There is no miraculous birth, nor
doctrine of divine pre-existence, nor
any post-resurrection appearances. In
its original version, it ends with the
discovery of the empty tomb, a
promise to meet again in Galilee, and
an instruction to spread the good
news of the resurrection.

WHAT IS MARK’S GOSPEL ABOUT?
Mark portrays Jesus as a
heroic man of action, an
exorcist, a healer, and a
miracle worker. He is also the
Son of God, but keeps his
Messianic nature secret, with
even his disciples failing to
understand him.
By the 19th century scholars
saw Mark as the earliest of
the four canonical Gospels
and as a source used by both
Matthew and Luke. Most
scholars date Mark to closely
after AD 70 and believe it to
be the work of someone
working with various sources.

WHAT IS MARK’S GOSPEL ABOUT?
Mark was written in Greek, for a Gentile audience, probably in Rome.
The author’s primary purpose was to announce a message rather than
to report history.
One of Mark's central themes is the “Messianic secret,” Jesus' secrecy
about his identity as the messiah.
The Gospel also has a widely
recognized break at Mark 8:26–31.
Before 8:26, the action is in Galilee
with numerous miracle stories and
and Jesus preaching to the crowds,
while after 8:31 the action shifts
from Galilee to Gentile areas or
hostile Judea, with hardly any
miracles, and Jesus teaching the
disciples.
Peter's confession at Mark 8:27–30
that Jesus is the messiah thus
forms the watershed to the whole
Gospel.

WHAT IS MARK’S GOSPEL ABOUT?
The Gospel can be seen as a series
of questions asking first who Jesus
is (the answer being that he is the
messiah), then what form his
mission takes (a mission of
suffering culminating in the
crucifixion
and
resurrection,
events only to be understood
when
the
questions
are
answered).
Mark can also be seen as
emphasizing
three
incidents
(Jesus' baptism, transfiguration,
and crucifixion) at the beginning,
middle, and end of the Gospel, as
three key moments, each with
common elements, and each
portrayed in an apocalyptic light.

WHAT IS MARK’S GOSPEL ABOUT?
Unlike John, Mark never calls Jesus “God” or claims that Jesus existed
prior to his earthly life. Unlike Matthew and Luke, the author does
not mention a virgin birth, and apparently believes that Jesus had a
normal human parentage and birth. Unlike Matthew and Luke, he
makes no attempt to trace Jesus' ancestry back to King David or
Adam with a genealogy.

