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Lord God, 

the light of  the minds that know thee, 

the life of  the souls that love thee, 

and the strength of  the hearts that serve thee: 

Help us, 

following the example of  thy servant, 

Augustine of  Hippo, 

so to know thee that we may truly love thee, 

and so to love thee that we may fully serve thee, 

whose service is perfect freedom; 

through Jesus Christ our Lord, 

who liveth and reigneth with thee and the Holy Ghost, 

one God, 

now and for ever. 

Amen.

COLLECT FOR AUGUSTINE OF HIPPO,
BISHOP AND THEOLOGIAN

28 August



St.Augustine, 
1636-38,

by Peter Paul Rubens



St.Augustine in his Study, 1480,
by Sandro Botticelli 

St.Augustine in his Cell, 1490,
by Sandro Botticelli 



Augustine made his real mark with his writing. Many of his writings have
survived—about 5,000,000 words in all. Confessions, a memoir-cum-
Christian-apologia, is required reading for Roman Catholic and Protestant
seminarians alike. On the Trinity did more to define the Christian
understanding of the Trinity than any Church Council. And City of God is a
sprawling and beautiful defense of Christianity against paganism. It is so
incredibly long that people have converted to Christianity just so they would
not have to keep reading it.

AUGUSTINE’S IMPORTANCE

Augustine's written output was
vast. His surviving works include
113 books and treatises, over
200 letters, and over 500
sermons. His work greatly
influenced Luther and Calvin, to
the point where for a while
Roman Catholic speakers and
writers were wary of quoting
him lest they be suspected
of Protestant tendencies.



Protestant Reformers generally, and Martin
Luther (a former Augustinian monk) in
particular, held Augustine in preeminence
among early Church Fathers. He was one of
the theological fathers of the Protestant
Reformation due to his teachings on salvation
and divine grace.

The Articles of Religion cite Augustine in
Article XXIX Of the Wicked, which eat not the
Body of Christ in the use of the Lord's Supper:

The Wicked, and such as be void of a lively
faith, although they do carnally and visibly
press with their teeth (as Saint Augustine
saith) the Sacrament of the Body and Blood of
Christ; yet in no wise are they partakers of
Christ: but rather, to their condemnation, do
eat and drink the sign or Sacrament of so
great a thing.

AUGUSTINE’S IMPORTANCE

St.Augustine
in the Nuremberg Chronicle 

finished in 1493



Augustine was born in 354 in Thagaste (modern-day Souk-Ahras,
Algeria in North Africa), about 45 miles south of the Mediterranean,
near ancient Carthage (modern Tunis). His name is pronounced Uh-
GUSS-tin if you're trying to impress people or AWW-guh-steen
especially if you're talking about the town in Florida.

AUGUSTINE’S EARLY YEARS



Augustine’s mother, Monica, was a Christian and his
father, Patricus, a pagan (although he became a
Christian before his death). His mother undertook to
bring him up as a Christian, and on one level he
always found something attractive about Christ, but
in the short run he was more interested in the
attractions of sex, fame, and pride in his own
cleverness.

At twelve years of age Augustine became a student at
Carthage and at sixteen, a teacher of grammar.

AUGUSTINE’S EARLY YEARS

After a moderate amount of running around as a teen-ager, about
370 he took a mistress, who bore him a son when he was about
eighteen. Theirs was a long-term relationship, apparently with
faithfulness on both sides. He never tells us why he did not marry
the girl (and in fact never tells us her name), so that we can only
guess that she was a freedwoman, and the laws forbade marriage
between a free-born Roman citizen and a slave, or an ex-slave, who
was not a Roman citizen.



St.Augustine Taken by his Parents 
to the Grammar Teacher 

at Tagaste,
1464-65, 
by Gozzoli

AUGUSTINE’S EARLY YEARS



Saint Augustin 
et sa mère 

sainte Monique,
1846, 

by Ary Scheffe

AUGUSTINE’S EARLY YEARS



When Augustine was 19 and a student at
Carthage, he read a treatise by Cicero that
opened his eyes to the delights of
philosophy. He was from the beginning a
brilliant student, with an eager intellectual
curiosity, but he never mastered Greek. His
first Greek teacher was a brutal man who
constantly beat his students, and so he
rebelled and vowed never to learn Greek. By
the time he realized that he really needed to
know Greek, it was too late; and although he
acquired a smattering of the language, he
was never really at home in it.

However, his mastery of Latin was another
matter. He became an expert both in the
eloquent use of the language and in the use
of clever arguments to make his points.

AUGUSTINE AS A YOUNG MAN

The earliest known portrait of St.Augustine
in a 6th-century fresco, Lateran, Rome



In 376 Augustine became a
rhetoric teacher in Carthage, but
was dissatisfied. It was the custom
for students to pay their fees to
their professor on the last day of
the term, and many students
attended faithfully all term, and
then did not pay.

In 383, in his late twenties,
Augustine decided to leave Africa
and seek his fortune in Rome,
sailing there with his concubine
and son. Augustine gave his
mother the slip, sailing while she
knelt praying in a chapel.

AUGUSTINE IN ROME

Disembarkation at Ostia,
1464-65, 
by Gozzoli



St.Augustine Teaching in Rome, 1464-65, by Gozzoli



For a long time Augustine was attracted by the
teachings of Manicheism, named for Manes (c.216-
c.276), a Persian who had preached a synthesis of
Christianity with Zoroastrianism, Persia’s dominant
religion.

Zoroaster had taught the existence of a power of
light, God, the supreme Creator, and of a dark and evil
power that opposed him. The dark power was a rebel
against his creator and doomed to ultimate defeat.

Manes was a thoroughgoing dualist, who taught that
there are two gods of equal power and eternity, and
that the universe is the scene of an unending battle
between light and darkness, good and evil, knowledge
and ignorance, soul and body, etc.

AUGUSTINE’S ATTRACTION TO MANICHEISM



As they moved west into the Roman Empire the Manicheans adopted many
Gnostic traits. They advertised themselves as being the advanced version of
Christianity, as the faith for the spiritually mature, the intellectually gifted.
They claimed that they had answers for all the questions of the learner
sufficiently advanced to comprehend them.

They differed from classical Gnostics by not contrasting spirit with matter. In
their view, everything was composed of material particles, but these were
either light or dark. Since the mind was composed of light particles,
imprisoned in the body, a cage made of dark particles, something like the
Gnostic contrast between spirit and matter was there.

Members were divided into an inner circle, the “elect,” who were expected
to be celibate and vegetarian, so as to avoid all those dark particles, and the
“learners,” of whom considerably less was expected.

Augustine signed up as a learner. At first completely captivated, he then met
with disappointments. The movement’s rank and file did not seem to be very
clear thinkers. He met the leaders, who were advertised as the “Towering
Intellects of the Ages,” and was not impressed.

AUGUSTINE’S ATTRACTION TO MANICHEISM



St.Augustine Departing for Milan, 
1464-65, 

by Gozzoli

Arrival of St.Augustine in Milan,
1464-65, 

by Gozzoli

FROM ROME TO MILAN



Augustine prospered in
Rome and in 384 was
appointed chief rhetoric
professor for the city of
Milan, at that time the
capital city of the Empire
in the West. Rhetoric, at
first intensely practical,
had by Augustine's day
become a display form
admired for its own sake.
And Augustine was at the
top of the field.

AUGUSTINE IN MILAN



Soon after his arrival in Milan, Augustine’s
mother arrived from Africa and persuaded him
that he ought to give up his mistress and get
married. He agreed to a betrothal to a suitable
young lady; but his betrothed was too young for
immediate marriage, and so the actual wedding
was postponed for two years. Meanwhile his
mistress had been sent back to Africa.

Augustine, not ready for two years of sexual
abstinence, lapsed back into promiscuity.

His mother is considered a saint (she's St.
Monica), mostly for doing an excellent job raising
him.

AUGUSTINE IN MILAN

St.Monica, 
1464-65, 
by Gozzoli



CONVERSION OF ST.AUGUSTINE, 1430, BY FRA ANGELICO, 

This Augustine, folded over with hands on his face, is among the saint’s most 
tender and realistic images.



In Milan Augustine met the influential bishop
Ambrose (c.340-97) and was startled to find in
him a reasonableness of mind and belief, a
keenness of thought, and an integrity of
character far in excess of what he had found
elsewhere. His rhetorical abilities impressed
Augustine. For the first time, he saw Christianity
as a religion fit for a philosopher.

Christian singing moved him deeply. In spite of
himself he began to drift toward faith.

He continued to hear Bishop Ambrose. And
finally, because Ambrose had answers for his
questions, because he admired Ambrose
personally, and because he believed that God
touched his heart, he was converted to
Christianity in 386 and was baptized by
Ambrose at Easter of 387.

AUGUSTINE IN MILAN

The Baptism of St.Augustine, 1464-65, by Gozzoli



Certain central tenets of neoplatonism served as a philosophical
interim for Augustine on his journey from dualistic Manichaeism to
Christianity. When writing his anti-Manichaean treatise On True
Religion (De vera religione) in late 390, several years after his
baptism, Augustine's Christianity was still tempered by
neoplatonism.

Plato, as interpreted by his later spokesmen, taught that only God is
fully real, and that all other things are degenerations in varying
degrees from the One. Things are progressively less good, less
spiritual, and less real as a person goes rung by rung down the
cosmic ladder. By contemplating spiritual realities, directing one's
attention first to one's own mind and then moving up the ladder to
the contemplation of God, a person acquires true wisdom, true self-
fulfillment, true spirituality, and union with God, or the One.

Augustine undertook this approach, and believed that he had had
an experience of God’s presence but found that this only made him
more aware of the gulf between what he was and what he realized
that he ought to be.

AUGUSTINE AS A NEOPLATONIST



After his conversion, Augustine went back to his native Africa in 387,
where he was ordained a priest in 391 and consecrated bishop of
Hippo in 396.

It was not his intention to become a priest. He was visiting the town
of Hippo (or Hippo Regius, now Annaba,), and was in church hearing
a sermon, and the bishop, without warning, said,

This congregation is in need of more priests, and I believe that the
ordination of Augustine would be to the glory of God.

Willing hands dragged Augustine forward, and the bishop together
with his council of priests laid hands on Augustine and ordained him
to the priesthood. (The experience may have colored Augustine's
perception of such questions as, “Does a man come to God because
he has chosen to do so, or because God has chosen him, and drawn
him to Himself?”)

A few years later, when the Bishop of Hippo died, Augustine was
chosen to succeed him.

AUGUSTINE’S RETURN TO NORTHERN AFRICA 



Between 397 and 400 Augustine
wrote an account of his life up to a
time shortly after his conversion.
This highly readable work called
the Confessions
(Latin: Confessiones),
consisted of 13 books. Ostensibly
an autobiography, it is more an
outpouring of penitence and
thanksgiving. Although written as
an account of his life,
the Confessions keeps digressing
into speculations about the nature
of time, the nature of causality,
the nature of free will, the motives
of human action, etc. It is widely
seen as the first Western Christian
autobiography ever written and
ranks among the great
masterpieces of western literature.

AUGUSTINE’S CONFESSIONS



In a well-known chapter, Augustine
describes his conversion. His intellectual
objections had lost their force, and he
was at a point where the difficulty was
that he seemed unable to make a
commitment to living chastely, He heard
of a group of young Christians, one of
whom decided to become a desert
hermit, whereupon the others, one at a
time, made the same commitment,
encouraged and inspired by the
examples of those in the group who had
already done so.

Augustine pondered the question,
How is it that these young men can
make so drastic a commitment, and I
cannot take even the first step of
declaring myself a Christian?

AUGUSTINE’S CONFESSIONS:  HIS CONVERSION



Augustine heard what
seemed to be a child's voice
coming from next door,
saying over and over, “Tolle,
lege; tolle, lege,” or, “Pick up
and read; pick up and read.”

Since he could not think of
any reason why a child
would be saying that, he
took it as an omen, and
picked up a copy of Paul's
Epistle to the Romans. He
found the writings of the
Apostle Paul deeply stirring
and more satisfying than
the cool abstractions of
philosophy.

Tolle, Lege: St.Augustine Reading 
the Epistle of St.Paul,

1464-65, 
by Gozzoli

AUGUSTINE’S CONFESSIONS:  HIS CONVERSION



In the work, Augustine writes about how he regrets having led a
sinful and immoral life. He discusses his regrets for following the
Manichaean religion and believing in astrology. He writes about a
friend's role in helping to persuade him that astrology was not only
incorrect but evil, and Bishop Ambrose’s role in his conversion to
Christianity.

Written after the legalization of Christianity, Confessions dated
from an era where martyrdom was no longer a threat to most
Christians as was the case two centuries earlier. Instead, a
Christian’s struggles were usually internal. Augustine clearly
presents his struggle with worldly desires such as lust.

AUGUSTINE’S CONFESSIONS: HIS CONVERSION



Augustine wrote the influential book On the city of God against the
pagans (Latin: De civitate Dei contra paganos), often called The City of
God, about 413–426, after Rome had been sacked by invaders led by
Alaric the Visigoth in 410. It is a reply to pagans who claimed that the
Roman Empire was falling apart because the Christians had taken over.
Augustine asserted, to the contrary, that Christianity saved the city from
complete destruction and that Rome’s fall was the result of internal
moral decay. He discussed God’s work in history, and the relation
between the Christian as citizen of an earthly commonwealth and the
Christian as citizen of Heaven.

AUGUSTINE’S CITY OF GOD

It is a cornerstone of Western thought,
expounding on many profound
theological questions, such as the
suffering of the righteous, the
existence of evil, the conflict between
free will and divine omniscience, and
the doctrine of original sin.



from an illuminated manuscript 
of Augustine's City of God

from 1120



In De Trinitate (On the Trinity),
arguably his masterpiece and of
more doctrinal importance than
Confessions or The City of God,
Augustine discusses the doctrine
of the Trinity by undertaking to
compare man’s mind with God’s
mind, since man is made in God’s
image. Augustine begins by
pointing out a Trinitarian
structure in the act of knowing
something. He continues by
pointing out a Trinitarian
structure in the act of self-
awareness. He concludes by
pointing out a Trinitarian
structure in the act of religious
contemplation by which man sees
himself as made in God’s image.

AUGUSTINE’S ON THE TRINITY



Donatism was a Christian sect leading to a schism in the Church, in the
region of Carthage, from the 4th to the 6th centuries. Through Augustine’s
victorious campaign against Donatism, orthodoxy gained the upper hand.

From about 403 to 412 Augustine had a long correspondence and
controversy with the Donatists, and at one point they apparently replied that
they did not hold a particular view, to which Augustine replied,

In that case, will you kindly tell me what the controversy is all about, and what
you and I have been debating for the last eighteen months, and what your
bishops and ours have been out of fellowship with each other about for the last
century?

The controversy dragged on, with part of the dispute historical (whether
Bishop so-and-so, now seventy years dead, had really done what he was
accused of doing), and part theological.

It seems clear that the Donatists, at least most of the time, argued that the
holiness of the Church depended on the holiness of its members, especially
its clergy. Against them, Augustine maintained that the holiness of the
Church is not derived from the average level of virtue of its individual
members, but is derived from the Holiness of its Head, who is Christ.

AUGUSTINE AND THE DONATIST CONTROVERSY



AUGUSTINE AND THE PELAGIAN CONTROVERSY

St.Augustine
by Carlo Crivelli

Celestius, a disciple of Pelagius, denied the Church’s
doctrine of original sin and the necessity of infant
baptism. Augustine asserted that human beings cannot
attain righteousness by their own efforts and are totally
dependent upon God’s grace. Augustine saw Pelagius’
teaching as totally undermining the doctrine that God is
the ultimate source of all good, and encouraging the
virtuous and well-behaved Christian to feel that he had
earned God's approval by his own efforts.

Pelagius was condemned by Innocent I (pope from 401
to 417), and then re-instated by Zosimus (pope in 417
and 418). Augustine refused to accept Zosimus’
judgment, and ultimately won the day. Under his
leadership a Council of Carthage condemned Pelagius
and Pelagianism in 418.



Near the end of Augustine’s life, the Vandals, a barbarian people
with a reputation for wanton destructiveness (hence our modern
term “vandal”), who had earlier invaded Spain from the north and
settled down there (hence the province of Spain called “Andalusia”),
became involved in a civil war in Northern Africa, and their troops
invaded Africa in huge numbers. The leader of the losing side took
refuge in the town of Hippo, and the Vandals were besieging the
town (which they ultimately captured) when Augustine, bishop of
Hippo, died 28 August (now his feast day) in 430, aged 75.

AUGUSTINE’S LAST YEARS

Funeral of St.Augustine, 
1464-65, 
by Gozzoli



Augustine was one of the most influential theologian for Western
Christianity aside from the Apostles but he is out of favor with
progressive Christians these days. He taught that infants are marked
by Adam’s sin, and he speculated that original sin is transmitted by the
act of procreation, thus marring the goodness of the reproductive act.
Because of Adam’s fall, human sexuality has an unruly quality that
cannot be tamed by reason or the will. Without God’s grace, man is a
“slave of lust.”

Augustine is at odds with present liberal opinions which regards
obedience to God’s will as servility, the idea of eternal damnation as
unspeakably cruel, and mankind as essentially a race of good people
held back only by reactionary political attitudes and unjust social
structures. Augustine is the big, bad wolf of “authoritarianism.”

Augustine renewed the Church’s doctrine of original sin. Many
progressive Christians find Augustine’s views on marriage and chastity
an aberration and cause for much sexual dysfunction.

PROGRESSIVE CHRISTIANS’ VIEW OF AUGUSTINE 



Arians, Pelagians, Manichaeans, and Donatists
all suffered the righteous wrath and
devastating logic of Augustine’s mighty pen. His
firm rejection of heresy—replete with threats
of excommunication and eventual damnation
to boot—disturbs the more “enlightened”
mores of theological liberalism.

Augustine provided one of the first
comprehensive cases for Just War Theory in
the Christian tradition. To modern pacifists,
such a development endures as a blight upon
the Church’s customary ethical understanding.

The Augustinian two cities construction—
where Christians share a dual citizenship in the
fallen City of Man and the eternal City of God—
throws a wrench into their liberal hopes for
social perfection.

PROGRESSIVE CHRISTIANS’ VIEW OF AUGUSTINE 



Augustine taught substitutionary
atonement (Christ suffers for us).
Through Christ's suffering in
humanity's place, He overcame and
liberated us from death and the devil.

This view is related to the doctrine of
original sin, also taught by Augustine:

Since death was our punishment for
sin, Christ’s death was that of
sacrificial victim offered up for sins
(De Trinitate 4.12.15).

This Augustinian (and Calvinist)
sentiment leads to the charge of God
the Father being a cosmic child
abuser of his Son in the atoning
cross-work.

PROGRESSIVE CHRISTIANS’ VIEW OF AUGUSTINE 

Painting of St.Augustine, 1458, by Tomás Gine



In 2005, James J. O’Donnell, a classical scholar and
University Librarian at Arizona State University, published
Augustine: A New Biography. On nearly every page, he
mocks Augustine as neurotic and eccentric, refusing, for
example, to dignify with an initial capital the God that -
Augustine worshiped, theorizing that, as he wrote,
“Augustine’s god was off the charts,” by which he means
heterodox.

He summarizes Augustine’s views on predestination as
the result of psychological distress:

The reverse of. . .hope, the possibility of divine
arbitrariness and injustice, the possibility that suffering is
arbitrary and release an illusion, is the thing Augustine
most fears might be true.

In his discussion of Pelagius’s disciple Julian, O’Donnell
says that Augustine manifested

the unrealistic extremes to which he took his
suspicion of marriage, sexuality, and the fundamental
processes of the human body.

PROGRESSIVE CHRISTIANS’ VIEW OF AUGUSTINE 

























Tennyson also 
used this quotation.















In Michael 
Pacher’s Altarpiece of the 
Church Fathers from 1482 
Augustine, cloaked in 
black, gestures towards a 
child at his feet. 

The child can be assumed 
to be the metaphoric one 
whose attempts to empty 
the ocean Augustine 
found so convincing in 
regards to the absurdity of 
his own attempts to 
understand of God’s 
nature.



ST. AUGUSTINE IN HIS STUDY, 1502, BY VITTORE CARPACCIO 
portraying the apocryphal story of Augustine’s vision of St.Jerome, who
warns him against attempting to use his human mind to comprehend
heavenly mysteries.



St.Augustine's Vision 
of St.Jerome,

1464-65, 
by Gozzoli




